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Abstract 
In the Bible we find, in the “book of Genesis”, two accounts of creation, which refer to two experiences, two different cultural 
and theological traditions. 
The Synoptic reading of the tracks offers the possibility of a deep reflection on what are the concepts "of creation such as 
universe and of creation such as making" and the role of the man in the creation with its functions of guardian and manager. It 
also provides the opportunity to assess the character and the meaning of human action, which is always characterized by ethical 
reference. 
It turns out the idea that man's relation to the world is a constitutive element of human identity, the result of a relationship that 
began as a deep relationship between Creator and creature. 
This ratio, deeply troubled allowed in "modern era to record a growing ability to transformative intervention of man. The aspect 
of the conquest and exploitation of resources became predominant and invasive, and came to threaten today 's hospitable 
environment; the environment as a "resource" risks threatening the environment as "home". This showed that the balance 
between man and the environment reached a critical point" ( John Paul II, 1997). 
This fracture is followed by a dynamic and anthropocentric vision, which can help strengthen the concept and practice of 
sustainability, which must constantly seek to achieve and accomplish the common good, which "set of social conditions which 
allow both individual members to the community, to reach their fulfillment more fully and more easily" ( Gaudium et Spes, 26, 
1966 ). 
Then, the social doctrine  is looking to pursue three objectives: to found the motivation, to direct through the social living 
standards and to guide  the consciences in to the creation of new life styles ( Centesimus Annus, 53, 1991). This is to "denounce" 
and to “announce": to denounce to defend the balance between man and the world and to announce a global vision of man and of 
humanity ( Populorum Progressio, 13, 1967). 
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Starting point and hermeneutical method is the training that is not so much passive assimilation of facts and cultural traditions, 
but to accustom the mind to become active, competent and responsible critical of the complexity of the world ( Nussbaum M., 
2013, p. 35 ). 
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1. Introduction  
The dignity of the human person in its ontological and ethical aspects, in terms of creation and redemption, is the 
root of every principle of Catholic social thought. The person, in the integrity of its size, including the transcendent, 
is subject, Foundation and end of social and economic life (Pius XII, 1944). 
The man is first of all "subject", which means that should always be considered and treated as a person and not as 
an object or a tool. He is then "Foundation", whereby social life has its source in the inherent sociability of human 
beings. Moreover, he is "aim" because social life has as “reason d'être” to contribute to its integral development.  
Human dignity must be designed according to the ontological and ethical truths of the person taken in its entirety, 
as a soul-body, how to be created-redeemed. The whole truth about the person and about social being is the first core 
of reflection, in which light we discover both the criteria of judgement (primacy of man on job, capital, on economy, 
politics and culture), to evaluate the existing and the guidelines for moral action in building a more just and peaceful 
society (Octogesima Adveniens, 4). 
This vision of man is at the base of the personalist principle, which is the constant and indispensabile reference 
point for the whole social doctrine of the Church, which believes that happiness and fulfillment of its terms must be 
for all men and for all man, must realize humanity in all its complexity.  
The dignity of the individual is based, therefore, on the fact that it is created in the image and likeness of God and 
elevates to a supernatural and transcendent end life on Earth. The man then, as intelligent and free being, subject to 
rights and duties, is the first principle, and we can say, the heart and soul of the social teaching of the Church 
(Gaudium et Spes, 17). Both believers and non believers agree that everything that exists on Earth, must be reported 
to the man, as his Center and his Summit (ibid., 12). It is a principle which in its anthropological scale, constitutes 
the source of the other princes of the Church's social corpus, which are, by nature, universal, inviolable and 
inalienable (Pacem in terris, 3). 
The man-person is the subject and is the center of the society, which with its structures, organs, functions and 
actions aims at the creation and continuous upgrading of economic and cultural conditions that allow the largest 
possible number of people, the development of their capabilities and the fulfilment of their legitimate requirements 
of perfection and happiness.  
The reference to the person in his relationship with the society fits within the characteristic tension between two 
poles: individuality and sociality. The man, far from being the object and a passive element of social life, on the 
other hand, is must be and remain on the topic, the Foundation and the order (Pius XII). 
The theory of man created in the image and likeness of God, is ancient and reflects the thinking of the Ancient 
Orient, which Said that the King was the image of God on Earth. Otherwise, the biblical interpretation extends the 
concept to all men and sees the same man deeply tied to the land and its cultivation, which is primarily entrusted to 
him (Genesis 2.15). 
From this overview, the book of Genesis collects two creation stories, which are two narrations in etiology. 
The initial story, belongs to the so-called Priestly tradition. The creative act is articulated in six days. We read 
that: "and God said: let us make man in our image, in our likeness, and he domains over the fish of the sea and the 
birds of heaven, on livestock, over all the wild beasts and all the reptiles that crawl upon the Earth. God created man 
in his own image, in the image of God he created him; male and female he created them "(Genesis 1.26 -27).  
Hence there are two aspects: on the one hand, we understand that man in his entirety is created in the image of 
God, whereby the spiritual dimension is intimately connected to the physical, social and historical size of man; 
secondly, the story points out that man is not created as an isolated individual, so he is intimately and ontologically a 
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social being and the social structure of his identity allows the exercise of freedom and responsibility. 
Another item of interest is the fact that man is created on the sixth day before the Sabbath day as it represents the 
pinnacle of creation, its deep meaning. Everything created receives meaning insofar as it related to man, is 
intrinsically connected to it, whereby the "created" takes on the dimension of value to protect, cherish, nurture and 
even to appoint. In fact, man is entrusted by God to "call" things, to impose the name, a sort of co-creation of man's 
participation in the creative act of God. 
The second story of creation, very different from the first, places the man in an arid environment, where “nothing 
is” and everything begins to be with him, starting with that breath in his nostrils, that is a breath of life, whereby 
man became a living being (Genesis, 2.5 -7). From that moment on, everything starts to exist and man is placed in 
the garden, Eden, with a clear and precise mandate: to cultivate and guard the Earth (Genesis 2.15). 
The ability to combine together the two stories, offers the possibility of obtaining an extremely complicated and 
fascinating reflection. Firstly, it is clear that the creative act involves a relationship between Creator and created, 
between creatures and man that indicate how the world cannot be considered as a conglomeration of things, people, 
places or resources, but rather as a unit, a collection of cohabitations, living beings with a unique and significant 
report, which seeks to reach. 
This being created in the image and likeness of God, this being person carries a exist in the report, in relation to 
the other “my self”(Mulieris Dignitatem, 7), because God himself is an identity in relation.  
From this we can see that salvation is for all men and for the whole man: it’s universal and integral salvation. It 
concerns the human person in every size: personal and social, spiritual and corporeal, historical and transcendent. It 
begins in the history, in the world, throughout history and across the world, but its fulfillment is “metastorico”, it is 
placed in the future (Compendium of the social doctrine of the Church, 38). 
The term "person", then, is the link and the symbol of a reciprocity of reflection between theology and 
anthropology, whereby all Western thinking on human being is liable in respect of this fundamental acquisition. The 
person, such as the image of God, as relationships open to double size of the transcendent and the immanent, is the 
true heart of the whole Western culture and of his vision of human and social relations. The dignity, freedom, 
brotherhood, are constituent elements of the liberated and redeemed human being. 
St. Thomas contributes, in the Christian tradition, to clarify the definition of the human person, of his dignity and 
his greatness. He gave life to an anthropological doctrine, with a summary that corresponds to that composition or 
ontological synthesis that is man in his complete being (Sciacca, 1975, p. 148). 
The thomist thought sees the man as the noblest among the creatures, as the horizon created, bond of time and 
eternity, synthesis of creation. The Incarnation shows "quanta sit dignitas humanae naturae ne inquinemus eam 
sinning" (Summa th., III, QQ. 1 a. 2), whereby God, taking on human nature, could demonstrate "quam exelsum 
locum inter creaturas habeat humana nature" (ibid.). As a natural consequence, Thomas indicates the place and the 
human dignity throughout the creation, with the definition of person: "id quod est perfectissimus in tota natura, 
scilicet subsistens in rationali natura" (the human person constitutes what more perfect in all of nature) (ibidem). 
 
2. From the personalist principle to the principle of the common good 
From the dignity, unity and equality of all people, derives the principle of the common good, which "set of 
conditions of social life that allow both communities both individual members, to reach its perfection more fully and 
more rapidly" (Gaudium et spes, 26). 
From this we understand that the common good is not to be understood as the sum of assets details of each 
subject of the social body, nor as the good of the majority or of the minority. It is the commitment of every man in 
the research of conditions for realization of the true and the beautiful, providing their own ability. 
Among its many implications, the universal destination of the goods of the Earth. Is relevant Indeed God 
allocated the Earth with everything thet is contained in it to the use of all men and peoples, so the created Goods 
must reach everyone with a fair criterion, having Justice as a guide (Gaudium et spes, 69). 
The root of the universal destination of the goods of the Earth is that God entrusted the creation to humanity, in 
its manifold difference, so that it can satifly the need of sustenance. 
Every man must be able to take advantage of necessary welfare to its full development and the principle of the 
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common good exactly remember this need. It, as a principle, is inscribed in human nature, so it is a natural and 
original because tied to the single person, through each person it spreads to the whole of mankind, always. Finally it 
has priority over every other need, over any human intervention on goods, over any legal system, any socio-
economic system (Compendium of the social doctrine of the Church, 2004, 172). All other rights are, therefore, 
subordinate to the universal destination of the goods of the Earth and they must facilitate, not hinder, its realization 
(Populorum progressio, 22). 
3. From the universal destination of the Earth to the right of everyone to contribute to sustainable 
development. 
Christian thought is, therefore, the result of a millenary evolution, which finds its basis in the Book, open to the 
influences of cultures he met and  of traditions that form the basis of the truths of which the Church is holding.  
Theological reflection is always an intellectually valid contribution to secular thought, as it is a totally 
anthropocentric reasoning founded on the need to find happiness for man, happiness of man. 
The social Magisterium of the Church, therefore, can offer an important consideration in the enlargement and, 
more specifically, in the deepening of the concept of sustainability, so dear to today's culture and much needed in 
the search for an economy entirely interested in producing wealth but also to respect and promote all the subjects of 
the economic process. 
It is important to have clear, as a starting point, what is the world and what are its processes within the Holy 
Scriptures, such as implications and what does it mean for man, the need to "use" the fruits of the Earth without 
destroying the earth itself.  
From the above, it is clear that in the Bible we find in the book of Genesis, two stories of creation, referencing 
two experiences, to two different cultural and theological traditions. 
The Synoptic reading of the tracks offers a profound reflection on those who are the concepts of "created and 
creation", of man's role in creation with his duties as custodian and Manager and offers the opportunity to evaluate 
the character and the meaning of human action, which is always characterized by ethical reference. 
The result is the idea that man's relationship with the world is a constituent element of human identity, the result 
of a relationship that is born as a deep relationship between creator and creature. 
That deeply disturbed relationship, allowed in "modern era to record a growing capacity for transformative 
interventions by man. The appearance of conquest and exploitation of resources became predominant and invasive, 
and today has come to threaten the same environment’s hospitable capacity; the environment as a "resource" is 
likely to threaten the environment as "home". This recorded that human-environment balance has reached a critical 
point "(John Paul II, 1997). 
A dinamic and anthropocentric vision follows that fracture and can help to strengthen the concept and practice of 
sustainability, which must constantly seek to bring about the common good. 
The social doctrine then wants to pursue three objectives: establishing motivation, directing through the social 
and living standards, guiding consciences (Centesimus Annus, 53, 1991). It serves to "denounce" and announce ": 
denounce to defend men's balance-world and announce a global vision of man and humanity (Populorum 
Progressio, 13, 1967). 
Start point and hermeneutic method is the formation that isn’t so much in passive assimilation of facts and 
cultural traditions, but accustoms the mind to become active, responsible and responsibly critical to the complexities 
of the world (m. Nussbaum, 2013, p. 35). 
The Church's social teaching can contribute to enlarge, expand and consolidate the concept of sustainability in all 
its aspects. 
First it says that environmental protection is a constant challenge for humanity. It is a common and universal duty 
to respect a collective good (Centesimus annus, 40), because you can not, in any way, make an indiscriminate and 
arbitrary use of animals, natural elements, having as purpose the personal needs (Sollicitudo rei socialis). This 
objective requires a declination in global key, i.e. the problems related to the use of environmental resources and the 
ways in which resources are engaged, is a global problem and not just local, because all beings depend on each 
other, and the world must be thought as a unique resource for all. 
This shared responsibility is a commitment to mankind, which extends not only to the needs of the present, but 
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also to those of the future, as ourselves have received the world from past generations, and we have an obligation to 
those who come after us (Populorum progressio, 17), in accordance with the principle of social solidarity. 
Firstly, in view of the problem of human ecology the problem of the environmental protection requires that you 
put in the perspective of a multidisciplinary knowledge that keep in mind that the Earth is not an addition but a 
complex, biological, physical and anthropological whole, whereby the environmental issue is not an abstraction, 
isolated from the anthropological, ethical, social, cultural and religious context(Toso, 2002, p. 361). 
This vision requires a reflection on the method, but also and especially on the principles that should guide the 
practical life, which constitute a first track design and cultural practice. 
Korff claimed that, in addition to the traditional principles of the social doctrine of the Church, there needs to a 
new principle: the principle of sustainable development or the principle of retinità (Korff, 1992, p. 168), as a 
response to the complexity of the problems. 
The idea of sustainable development is that humans learn to live and choose about the administration of the 
goods of the Earth, in order to maintain the global system with its multiplicity of forms and relations, for all people 
today and for future generations. In addition to this perspective of the future, you must connect the social 
perspective, look at North-South problems. 
A development becomes, therefore, sustainable and durable if, from the beginning, the scopes of economy, 
ecology, social justice and peacekeeping are considered as interdipendent.  
It is definitely a long-term perspective which conflicts with the maximization of short-term gain (Golser, 2001, 
pp. 78-79). 
In the vision and tradition of Christian social teaching, the sustainable development seems to require not so much 
a new essence ethics, as rather an actualization of the universal destination of goods, solidarity and common good, 
which must be urgently confirmed and asserted more forcefully. 
People’s development is therefore to be read in the light of global environmental issue, because this issue is not 
an appendage, an external or additional element in relation to the development itself. In the Centesimun annus John 
Paul II seems to outline at the outset the idea of development on the basis of the demands of sustainability, i.e. 
capturing the intrinsic link between economic, ecological, socio-cultural, in obedience to the methodological 
requirement to think in sistemi key (Toso, 2002, p. 371). 
The social doctrine of the Church does not speak clearly about sustainable development, but it talks about 
development of peoples that is inherently ecological development, within the community and relational personalism. 
In this perspective the other name for peace is development (Centesimis annus, 52), because there is a collective 
responsibility to promote development both locally and internationally.  
To do this, however, the individual and the Nations must offer all realistically affordable conditions to improve. 
Creating such opportunities is the task of a concerted worldwide for the development, which also involves the 
sacrifice of rent-seeking and positions of power, whose most developed economies benefit (Familiaris consortio, 
48). 
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